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Abstract: 

This study investigates the reasons for religious 

extremes in Yemen and how this could affect the stability 

of the Middle East. The research intends to answer the 

following questions: (1) what are the reasons for the 

Religious Extremism in Yemen? (2) What are the main 

features of Religious Extremism in Yemen? and (3) What 

are the implications for religious extremism in Yemen? The 

study relies on the descriptive analytical approach. The 

researcher used the observation tool to observe a particular 

phenomenon with precision and care to obtain information 

and record it. The research concludes that some 

organizations and movements in Yemen could operate 

within the framework of the state, ignoring the social 

structure that can melt in the furnace of ideological ideas 

until reaching the furthest point of extremism. Ideological 

movements were able to influence the religious, political, 

and social scene in Yemen. 

Keywords: Religious Extremists- Terrorism- Religious 

Party- Islamic Movements 
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Introduction: 

The rise of Islamist political movements, which peaked with the creation of the Islamic State 

(IS), is perhaps the primary cause of religiously motivated terrorism in the Middle East and 

North Africa (MENA) region and is likely to stay so for a very long time. However, terrorism 

has also been caused by religious extremism in other parts of the world, including those 

associated with Buddhism, Hinduism, Judaism, and Christianity. The existence and abuse of 

blasphemy laws and cultural attitudes toward blasphemy, which punish the questioning of 

religion and religious dogma and constrict the space for free and critical thought, are factors 

leading to the emergence of extremism in the MENA area. Another factor is educational 

institutions that celebrate radical ideologies and sectarian conflicts, conquests, dictatorships, 

and persecution. Religious extremism is the black darkness that prevails today, especially in the 

Middle East and Europe. Religious extremism is present in all religions, especially in the 

heavenly religions, especially in Christianity and Islam. Several factors contribute to religious 

intolerance, including divergence from moral and ethical standards, as many members of 

religions place a high value on belief rather than the application of reason. Examples exist in 

all religions and sects, including Islamic ones. Even if a fanatic appears to have the right to 

practice a specific religion or sect, we frequently find him sticking to his convictions and 

refusing to assess them against the standards of justice and reason. (Al-Sakkaf, 2015) 

Religious extremism is considered a form of violence directed towards those who oppose 

the extremist. Therefore, religious extremism in Yemen, like any extremism, aims to eliminate 

the other based on the ideological ideas that the extremist brought up. Extremism was never 

outside the ideology of political conflict. Religious discourse is in every history. Conflicts are 

the means of the politician, and the politician still produces religious groups and nurtures 

monoculture, the source of all extremism and terrorism. Political repression is the fruit of an 

ideology that does not believe in the other. This repression that produces religious and non-

religious extremism will remain as long as the inherited political thought controls the concept 

of the state and will continue to produce all contradictions and religious, sectarian, and tribal 

fanaticism if there is no radical change in Arab and Islamic political thought and its view of the 

concept of the state and its management. 

Over time, ideological movements were able to influence the religious, political, and social 

scene in Yemen, allowing some organizations and movements to operate within the framework 

of the state, ignoring the social structure that can melt in the furnace of ideological ideas until 

reaching the furthest point of extremism ،as is the case in Yemen. The tribal structure and the 

absence of an educational renaissance worked to nourish the opposing Islamic currents in 

Yemen and negatively affected the various aspects of life in it. The association with the 

religious authority in recent decades, beginning with the Zaydi rule that dominated northern 

Yemen, all the way to the Muslim Brotherhood movement represented by the Yemeni Islah 

Party, had a significant impact on the rise of religious currents to political power in Yemen, in 

addition to that this constituted a great concern in the political circles. Moreover, cultural and 

social issues about the future of religious and sectarian coexistence in the poor Arab country 

that civil wars have torn apart for decades. Based on what was mentioned above, the following 

sections investigate the religious extremism in Yemen, its reasons, features, and its impacts on 

the Middle East stability. 
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1.1 Statement of the problem: 

There is no question that this threatens regional and global security and stability because 

these sectarian militias may start a vicious cycle of extremism and counter-extremism, further 

complicating the crises in the region and creating a favorable environment for the growth of 

extremist and terrorist organizations. Following the overthrow of Saddam Hussein's 

dictatorship in Iraq, particularly between 2006 and 2008, Shiite militias adopted a discourse 

and engaged in sectarian violence against Sunni Arabs. This led to the creation of the "ISIS" 

organization there in recent years. ( BBC News, 2017)   

After the Justice and Development Party came to power following the democratic elections 

of 2002, Turkey also turned to religion to mend relations with the neighboring nations. 

Academic Ahmed Davutoglu, the country's former prime minister, promoted ideas of neo-

Ottomans that were well-received in the Arab and Islamic worlds. Since the so-called "Arab 

Spring" events at the end of 2010, this has become evident; Turkey supported the Muslim 

Brotherhood when it gained power in Egypt and Tunisia and considered it a success for its 

political agenda. Following the defeat of the Brotherhood's attempt in Egypt, Turkey welcomed 

numerous Brotherhood officials and continued to support them financially and through the 

media; This proves that Turkey, under Recap Tayyip Erdogan's leadership, tried to position 

itself as the premier protector of Arab and Islamic causes through an ideological discourse that 

uses religion to arouse Arabs' and Muslims' emotions without actually putting this discourse 

into practice. (Robinson , et al., 2017)  

 

1.2 Purpose of the research 

The main purpose of this research paper is to investigate the reasons for religious extremes 

in Yemen and how this could affect the stability of the Middle East in general.  

 

1.3 Research questions: 

What are the reasons for the Religious Extremism in Yemen? 

What are the main features of Religious Extremism in Yemen? 

What are the implications of religious extremism in Yemen? 

 

1.4 Significance of the research: 

The conflict over religious identity, which overlaps political, sectarian, ideological, and 

doctrinal dimensions and has already established itself as the most significant tributary of 

extremist thought, and the violence linked to it that plagues many countries in the region cannot 

be understood in isolation from the map of the complex crises that the Middle East is currently 

experiencing. One of the primary causes of the problem of armed extremism and sectarian 

violence is the fight over religious identity, significantly as national affiliations wane. Sectarian, 

racial, and ethnic identities take their place, which are typically supported by armed militias 

and extremist groups that reject the idea of a national state and always support their intellectual 

and ideological affinities until it is against the interests of the country.  

Since numerous sectarian conflicts centered on religious identity have risen in the Middle 

East, they have been supported by sectarian parties and armed militias looking to increase their 

political influence. Due to its refusal to assimilate into the nation where it is located, saying that 

doing so would not serve its interests. There is little doubt that the language used by these 



Religious Extremism in the Middle East: Yemen Crisis as Case Study           
 Rashed Ahmad Alhuniti 

 
 ـــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــ

 

- 5 - 
 

political and religious groups and movements is one of the factors contributing to the battle 

over religious identity, especially given that they want to monopolize religious discourse and 

utilize it politically to further their purposes by using terms like the formation of an Islamic 

system of government, the restoration of the Islamic caliphate, and the employment of Islamic 

law. By appealing to people's "religious identity," these organizations have attempted to draw 

large audiences. For instance, the group of Takfir and Hire in Egypt dubbed itself "The Muslim 

Community" since this name connotes selection, purity, and depth, even though it was not a 

Muslim organization. Also, the prominent name that Osama bin Laden gave to al-Qaeda was 

the "International Islamic Front to Fight the Jews and the Crusaders," on the basis that the 

starting point of bin Laden and those who were with him was the "Jihad Base" that was 

established in Pakistan, to receive fighters who came from Islamic countries. (Robinson , et al., 

2017) 

   

1.5 Terminology: 

Religious Extremists: One prominent definition of extremism as a motivation for terrorism 

is that extremism comprises ideological beliefs about an obligation to bring back the political 

system to a form suggested by religious norms through violence. In addition, religious 

extremists have been characterized as seeking martyrdom and fueled by anger regarding 

perceived injustice. 

Terrorism: Terrorism involves the use or threat of violence and seeks to create fear within 

the direct victims and a broad audience. The degree to which it relies on fear distinguishes 

terrorism from conventional and guerrilla warfare. 

Religious Party: It is every party founded by people who have declared religious affiliations, 

sectarian, sectarian, or advocacy/movement. They have a record attesting that they have 

political, economic, cultural, and perhaps legal and administrative ideas derived from the 

sources of religious belief in which they believe. They have ties to movements or groups with 

religious references. 

Islamic Movements: Islamic movements are a group of multiple organizations that adopt 

Islam as an ideology and methodology, operate in the field of Islamic political action and within 

the framework of a comprehensive view of life, and strive to reformulate it to be in harmony 

with the orientations of Islam, and aspire to bring about a comprehensive renaissance of the 

Islamic peoples, through its Islamic vision and try to influence In all aspects of society in order 

to reform and reshape it according to the Islamic principle. 

 

1.6 Limitations of the research: 

The research studies religious extremism in Yemen from 1992-1999. The research focuses 

mainly on the Houthis, the most extremist groups in Yemen. 

 

Literature Review: 

Except for a few small Ismaili, Baha'i, and Jewish communities, Yemenis have traditionally 

adhered to three leading Islamic schools of thought: Sufism and Shafi'ism are two of its main 

branches; Zaydism, which is often linked to Shiism, and Al-Shawkani, which has Zaydi roots 

but is predominantly Sunni. Study circles, in which a teacher teaches a lesson and discusses the 
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school's founding texts, such as the Shafi'i Kitab al-Um or the Zaydi Kitab al-Azhar, have been 

used by all. Since the 1970s, these conventional schools have practically vanished, as Al-

Shawkani schools did, or have been underestimated, similar to Sufi, Shafi'i, or Zaydi schools 

have been. Salafist and Muslim Brotherhood schools, on the other hand, have flourished. A new 

Zaydi teaching linked to the Houthi political doctrine has also emerged since 2000. The 

northern republic faced a leftist armed group known as the National Liberation Front, which 

posed a threat posed by communism. (Sundil, 2011)  

The National Liberation Front launched an uprising in the country's central regions in the 

early 1970s, supported by South Yemen. Because of this, successive presidents of North Yemen 

supported various religious organizations because they considered them the most potent 

ideological weapon against communism. Saudi Arabia began funding various religious 

organizations in support of this official policy. With assistance from the Islamic Front, a Muslim 

Brotherhood-affiliated militia, the state finally defeated the armed leftist group in 1982. It is 

important to note that both public and private universities turned down these religious schools 

graduates. They could, however, enroll in the High Institute for Teachers and earn a degree in 

primary school teaching. As a result, former students who became teachers disproportionately 

felt the ma'ahid's influence in public schools. By the number of students involved, this was one 

of Yemen's most significant religious education experiments; the practice's duration (1974); 

and the associated administrative, organizational, and material resources, which led to the 

establishment of hundreds of schools throughout North Yemen. In addition, the religious 

education experiment expanded to the south following Yemen's unification. Not only did the 

schools leave behind a generation of teachers who continue to spread their ideas through 

Yemen's public and religious schools, but they also profoundly influenced a generation with 

the Muslim Brotherhood's ideas. Throughout the 1990s, Salafists distributed books and 

recordings all over Yemen. The Hikma Association in Taiz, a city in western Yemen, where al-

Wadi'i had refused to perform charitable work because he considered it a form of hizbiya 

(factionalism), was one of the movement's most active strands. The Abdulkhaleq Abdullah-led 

Kuwaiti foundation Ihya' al-Turath al-Islamic (Revive Islamic Heritage) began providing funds 

to the Hikma Association. After that, in 1992, the Ihsas Association, funded by Qatar, was 

established as the southern branch of the Hikma Association in Hadhramaut Governorate. Their 

charitable work at Quranic schools like the Asim and Manar centers in Sanaa had the most 

impact. Establishing foundations and mosques like Al-Furan, in Taiz, and Al-Baihani, in Ibb 

reinforced the spread of Salafism across the remainder of Yemen. Some Salafist schools have 

been allowed to continue operating by the Houthis, like Dar al-Hadith in Damaj, which still 

serves students from the area, especially those from al-Wadi'i's Wada'a tribe 39. Another 

example is the Ma'bar Institute in Dhamar. After accepting the Houthis' terms, these institutions 

have continued limiting their activities and imposing additional stringent regulations, such as 

the inability to accept students from outside their region. (Barron & al-Muslimi, 2016)  

 

3- Research Methodology: 

The study relies on the descriptive analytical approach, a scientific method concerned with 

formulating several logical questions that discuss the problem's dimensions and analyzes the 

results. The study used the analytical approach to analyze and interpret the research terms and 

reach the required results by analyzing previous studies related to the research topic. In addition, 

the researcher uses the observation tool to observe a particular phenomenon with precision and 

care to obtain information and record it. 
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Results and discussions: 

4.1 Reasons for Religious Extremism 

There is little doubt that a number of interrelated factors—among them, maybe the following 

are the most salient—have contributed to the expansion of the conflict motivated by religious 

identity and the concomitant intense polarization and sectarian and sectarian violence. First, the 

emergence of growing global trends toward the politicization of religion, not just in the Middle 

East but in many other parts of the world as well, because religion is one of the most effective 

instruments of foreign policy for nations, fits within the definition of "soft power," and is widely 

accepted by societies. However, the real issue arises when religion is used to advance the 

agenda of some nations or organizations, whether they are politically religious, extremist right-

wingers, or populists looking to promote particular interpretations of the concept of religion 

that advance their interests. (Hill, 2017)   

By evoking vague slogans like "defending the oppressed and the oppressed in the area and 

the countries of the globe at large," Iran's foreign policy utilizes the religious-sectarian 

dimension to increase and maximize influence in the Middle East region. Iran's employment of 

the religious-sectarian angle in its foreign policy is noteworthy in this context since it goes 

beyond mere platitudes to include actions on the ground that try to support Shiite minorities 

politically and culturally in Arab and Gulf nations. Instead, it seeks to establish political parties 

or military militias that work to advance its interests in these nations, whether by exerting 

pressure on their governments, as it did with the Lebanese Hezbollah, or by stifling any political 

movements that are incompatible with their interests, as it did with the Houthis when I told 

them to sabotage the Gulf initiative for a political solution. From the start of the military 

assistance in Yemen in 2010 to the seizure of the capital, Sana, in September 2014 Up to this 

point, Iran has continued to use the Houthis as a tool in its plan for regional expansion and as a 

negotiating chip with the United States and other regional nations. (ALSMADI & AHMAD , 

2015)  

One of the primary causes of conflicts over religious identity has been the rise of extreme 

right-wing and new populist currents in Europe and the United States, mainly when it is 

considered that these currents are hostile to the system of liberal values that upholds individual 

and religious freedom and cultural diversity, which in turn helped to defend European societies 

from the dangers of extremism, hatred, and intolerance. Because of this, many people were 

astonished by the development of the extreme right over the previous ten years in many 

European countries, especially when right-wing parties were able to combine opposition to the 

EU's technocracy and fear of immigrants, and concerns about job loss into a conspiratorial 

discourse against these immigrants, particularly those from Arab and Islamic nations, and even 

call for their expulsion. In addition, European political parties, led by the right-wing "Flemish 

Interest" party, expressed their explicit refusal to accept European citizens who joined ISIS and 

took part in its operations in Syria and Iraq in the past years. The extremist, Belgium's second-

largest political party, is on the Dutch-speaking side and is fighting to prevent foreign terrorist 

fighters from going back to the countries where they originally came from. (Farghali, 2020)   

Cross-border extremist viewpoints are expressed by terrorist organizations like Al-Qaeda 

and ISIS and democratic religious organizations like the Muslim Brotherhood. Despite the fall 

of the so-called caliphate state that ISIS had established in Syria and Iraq, the organization's 

ideology and ideas still exist and may continue to serve as a source of inspiration for extremists. 

ISIS has also significantly contributed to the internationalization of extremism. If the jihad 

movement that emerged in the previous century against the Soviet occupation in Afghanistan 

was restricted to Arabs and Muslims, it could nonetheless draw thousands more fanatics thanks 
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to its experiences in Syria and Iraq. The globalization of the extremism phenomena, the 

advancement of its instruments, and the evolution of its objectives through time are all evident 

in the migration of people from around the world to the Middle East. The Internet is regarded 

as a tool for mobilizing resources for extremist groups. It also provides an important platform 

(YouTube) to depict the violent actions of these groups and convey them to the target audience. 

Terrorist groups have turned to the digital world to spread their extremist ideas because they 

found a relatively cheap, convenient, and safe way to deliver their messages in the Internet 

environment, including the various sites it contains (Hill, 2017).  

One of the key channels through which international terrorist groups recruit new members 

and promote their ideologies is social media. In order to persuade people to do this, they 

leverage their social media accounts to contact them through customized software, and among 

the most active groups in this regard is the "ISIS" organization," during the period (2015-2018) 

when he was publishing photos and videos, via "Twitter," in particular, for its ease of use on 

phones. Twitter is one of the most important social media used for interaction and coordination 

between extremist and terrorist organizations, especially as it provides changing virtual 

communities, which these groups benefit from by following up on the latest information on any 

issue that appears in the public domain. However, it is essential to emphasize that the use of 

social media by extremist organizations and the European far right to propagate hate speech 

and extremist ideas is also widespread. There were dozens in March 2019 due to the widespread 

hate speech on social media. There are also claims that well-known websites and businesses 

like Amazon, Facebook, and YouTube profit from showing material that promotes racism and 

extremism. The risky aspect of this attack is that it received extensive Facebook coverage, was 

posted millions of times over the Internet, and was later erased. The most significant feature of 

this application is that it draws in such organizations because it only permits the administrator 

to interact with users, and the connection is secured by "end-to-end" encryption, which 

increases users' sense of privacy. Telegram is also a platform for disseminating extremist ideas, 

such as the anarchism of the extreme left and right. (Farghali, 2020)  

  

4.2 General features of the Extremism 

Extremism is no longer associated with a specific region or religion. However, it has turned 

into a "globalized" phenomenon, especially with the rise of the extreme right forces and the 

resurgence of populism in Europe and many regions in the world in recent times. These groups 

share many features with other political-religious groups and extremist organizations in the 

Middle East region, which can be illustrated as follows: 

Under the guise of preserving the unified European identity, the extreme right and populist 

parties in Europe adopt a discourse rejecting immigrants' integration, particularly those from 

Arab and Islamic countries. This may eventually lead to religious identity becoming a flashpoint 

for conflict and clash within European societies. This is the same as what extremist groups like 

"Al-Qaeda" and "ISIS," which reject engagement with the West and advocate the clash of 

civilizations in all of their writings, do. Instead, as evidenced by the past few years of 

experience, they have turned Western interests into a target for their terrorist operations. 

Arrogance and intolerance: The extreme right and populist forces are less accepting of groups 

and opposing viewpoints and believe they are morally superior to others. In October 2018, the 

Dutch group PEGIDA, which stands for "Patriotic Europeans against the Islamization of the 

West," planned a protest against Muslims in front of an Enschede mosque and screened a movie 

that was anti-Islamic and anti-Muslim. Extremist groups and religious organizations both agree 

on the same idea. Political parties that uphold their intellectual attitudes and ideas, which are 
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primarily founded on zeal in facing minorities, arrogance toward them, and targeting them in 

their terrorist actions. (Day, 2012) 

Incitement to hatred: If extremist and terrorist organizations like ISIS, Al-Qaeda, and those 

working in the nation use their speech to encourage hatred and intolerance, the extreme right 

and populist parties do the same. Violence and murder committed in the name of religion: 

Extremist groups support the use of violence and defend the so-called "murder against religious 

identity" by defending the murder of their members and portraying it as a way to gain closer 

ties to God and a sign of their commitment to their religion. The extreme right participates in 

this phenomenon, not only because it promotes tendencies of hatred against Arabs and Muslims 

in Europe but also because its ideas represent the main factor behind the terrorist attacks that 

targeted mosques in many European countries in the past years, as happened in the attack on 

two mosques in New Zealand in March 2019. In this context, the British police revealed, 

through a statistical study, that hate speech and violence increased by up to 40% and that the 

number of racist incidents reached 94,098 from 2015 to March 2018. While German internal 

intelligence reports showed an escalation of threats from the extreme right, which asserts that 

12,700 right-wing extremists "incline to violence"? (Day, 2012)  

The opposite of extremism, which thrives on beliefs that encourage murder in the name of 

religion, is killing for religious reasons. Extremist jihadist groups in the East are equally guilty 

of this; they utilize language that appeals to the ordinary members of society, such as the 

triumph of good over evil and divine justice. The escalation of religious identity-based conflict 

and the related globalization of extremism and terrorism brings to mind Samuel Huntington's 

"clash of civilizations" theory, which contends that even when the world's ideological wars are 

over, cultural and religious identities will continue to be a source of conflict between countries 

and peoples. Over the past twenty years, two different kinds of militias have emerged: the 

(independent?) militias that sought to establish states and the militias that nations established 

to further their objectives. The second kind of militia disseminated sabotage across several 

nations; as a result, it was difficult to defend its operations, and either its movements were 

closely scrutinized, or it was labeled as a terrorist organization. Iran is the most well-known of 

the nations that employ militias. According to some of its officials, ISIS has succeeded (or at 

least thinks it has!) by seizing control of four Arab capitals. Up to this point, Turkey has 

successfully established militias in Syria and used them in Libya and Azerbaijan. However, 

Turkish militias (like some utilized by Russia and even the US) are inferior to mercenaries. In 

contrast, the Iranians have a strategy for their militias based on their religious and sectarian 

beliefs. The international system's arrangements tend to progressively stop these domestic and 

interventionist disputes, not just because of future countries' wishes for peace and 

independence; this is the aspect or aspects mentioned that are experiencing tremendous 

challenges. 

Thousands of people were killed by the first form of militia that attempted to found states, 

and its acts and effects are still being felt today. The loss of the majority of its inhabitants, 

however, left the remnants of the empire fragile and dependent on the neighboring nations, who 

either wanted to exploit or shun evil. Yes, it is now possible for several regional and 

international actors to upset rivals and support allies without appearing to be involved by using 

the demolished ISIS, Al-Qaeda, Book Haram, and Somali Youth Organization. Given what is 

known about Iranian behavior over the past two decades, one of the "side phenomena." 

Although the Iranians deny it, they all are violent organizations that were once known to be 

antagonistic to Shiites and Iran. Today, however, they are allies. Because they are less seasoned, 

the Turks nevertheless take satisfaction in their quick victories in Libya and Azerbaijan and 



Jordanian Journal of Law and Political Science                               Volume 15, No. 1, 2023 
 

 ــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــــ
 

- 10 - 
 

disregard their failure in Syria. In any event, the current weakness and disintegration is a 

challenge, just as the growth stage of ideological militias was for Arab and Islamic countries. 

The fate should be to finish the file of the remnants of violent extremism and prevent countries 

near and far just as the international system started to interfere with withdrawing the militias of 

ideological and mercenary states.  

The isolation and detachment from society are other manifestations of (non-violent) 

extremism. As was already said, the French president pushed Islamic societies to "recognize" 

the principles of the secular republic and even to "recognize" the equality of men and women, 

which they do not deny. Since Muslims are initially strangers to societies, their cultures, and 

their ways of life, this phenomenon (the phenomenon of isolation, apprehension, and hatred) 

exists in many Arab and Islamic countries as well, as evidenced by the research of Muslims 

who participated from Islamic countries in the Vatican symposium. According to several 

experts, a group of people, particularly women, were reacting to the changes brought about by 

globalization and could not adjust. Some even claimed it was in line with the Salafist view of 

global modernity. Do researchers worry that this regression may inspire more violent behavior? 

A Frenchman and two other people stated they were not worried. However, as stated by the 

Indonesian head of Nahdlatul Ulama, these "many wives" will impact their children and isolate 

or question them in the culture around them, even if it is a Muslim society.  

It is incorrect that religious groups are less common among Muslims; Saudi Arabia, Egypt, 

and Indonesia, in particular, are still very influential countries. As a result, the skills that 

religious organizations have developed over the past three decades of trials and tribulations are 

beneficial in overcoming the difficulty of "emotional isolation," as defined by Sayyid Qutb! 

Additionally, religious organizations must work with governments in education to ensure that 

all kids receive a formal education and educational programs that guard against social 

exclusion, loneliness, and withdrawal. 

Similarly, many people refer to the Muslim Brotherhood as the "Brotherhood" or the 

"Islamist Brotherhood" instead of the name created by the organization's founder, Hassan al-

Banna, because it involves blatant bigotry and racism. The same applies to African extremist 

organizations that exude a sense of holiness, like "Boko Haram" in Nigeria and "Al-Shabaab" 

in Somalia, using religious language to justify their terrorist actions. They also support ISIS's 

plans for establishing the caliphate and enforcing Islamic rule. 

Some have referred to this group's narrow and nebulous concept of religious identity as a 

"killer identity" because it transcends the national state and is not recognized in favor of broader 

loyalties from a geographical point of view, the "caliphate." This concept of religious identity 

also seeks to reduce identity to a single affiliation based on sectarianism and fanaticism, which 

then develops into violence and murder. In light of the preceding, it can be said that the conflict 

of religious identity is one of the reasons for the spread of extremist ideology in the Middle East 

and the accompanying violence in more than one country, especially since this conflict is fueled 

by historical factors and external interventions that seek to politicize sectarian and sectarian 

differences, to serve its projects in stretch and control.  

 

4.3 Neutralizing conflicts of “religious identity” 

Ijtihād, signifying "to try" or "to apply exertion," was expected to track down the lawful or 

doctrinal answer for another issue. In the early time of Islam, because ijtihād appeared as an 

individual assessment (raʾy), clashing and tumultuous feelings were abundant. In the second 

century, AH ijtihād was supplanted by qiyās (thinking by severe similarity), a conventional 

method of derivation given the texts of the Qurʾān and the Hadith. The change of ijmāʿ into a 
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moderate component and the acknowledgment of a conclusive group of Hadith essentially shut 

the "entryway of ijtihād" in Sunni Islam while ijtihad went on in Shiʿism. By the by, certain 

remarkable Muslim scholars kept asserting the right of new ijtihad for themselves. Due to 

current impacts, reformers in the eighteenth and twentieth hundreds of years caused this 

guideline again to get more extensive acknowledgment.  

Combating efforts to politicize religion and avoiding the trap of phrases that initially imply 

the presence of a religious or civilized dispute; because doing so will benefit the proponents of 

extreme beliefs, whether they be extremist groups like "Al-Qaeda and ISIS" or extreme right-

wing movements and new populist parties—fostering the principles of citizenship, respect for 

human rights, and freedom of thought and expression in order to strengthen the collective 

national identity, which serves as the cradle of many other identities, including religious, 

cultural, and social identities. To further political objectives, it tries to take advantage of the 

existence of religious, sectarian, and sectarian identities. Gain knowledge from effective 

strategies for combating extremism and terrorism that approach the issue from a comprehensive 

standpoint, accounting for all of its political, cultural, economic, social, and educational aspects 

and involving all governmental and private institutions in its resolution, as well as about 

creating new tools like education, sports, the use of counter-narratives, and activating 

government sanctions These new technologies will help protect society from any extremist and 

intolerant tendencies, as well as combat any attempts to "politicize" religion and expose those 

who engage in it at home.  

The Grand Sheikh of Al-Azhar, Dr. Ahmed Al-Tayeb, and the Pope of the Catholic Church, 

"Pope Francis," signed the "Human Fraternity Document for World Peace and Coexistence" in 

Abu Dhabi in February 2019. This document offers many creative concepts and ideals that 

would address, as it is asserted, the proper teachings of religion demand for adhering to the 

ideals of peace and upholding the values of a mutual acquaintance, human brotherhood, and 

cohabitation. These inclinations of intolerance, extremism, and hatred kill "religious identity" 

worldwide. Additionally, one realizes that an accumulation of incorrect interpretations of 

religious texts has led to the heinous terrorism that threatens human security everywhere—in 

the North, the South, the East, and everywhere in between. 

  

4.4 Reasons for the escalation of the conflict over religious identity 

There is no doubt that the escalation of the conflict in the name of religious identity, and the 

associated sharp polarization and sectarian and sectarian violence, did not come out of nowhere 

but rather came as a result of a set of overlapping factors, perhaps the most prominent of which 

are: 

The emergence of rising global trends toward the politicization of religion, not just in the 

Middle East but in many other parts of the world as well, because religion is one of the most 

effective instruments of foreign policy for nations, fits under the definition of "soft power," and 

is generally accepted by cultures. However, the real issue arises when religion is used to 

advance the goals of some nations or parties, whether they are politically religious, extremely 

right-wing, or populist in their pursuit of religious interpretations that advance their particular 

agendas.  

By evoking vague slogans like "defending the oppressed and the oppressed in the region and 

the countries of the world at large," the religious-sectarian dimension is one of Iran's foreign 

policy instruments to increase and maximize influence in the Middle East. What is remarkable 

in this situation is that Iran's use of the religious-sectarian angle in its foreign policy goes 
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beyond mere platitudes to actual actions aimed at promoting Shiite minorities in Arab and Gulf 

nations on both a political and cultural level.  

Instead, it tries to create political parties or militias that work to advance its interests in these 

nations, whether by exerting pressure on their governments, as it did with the Lebanese 

Hezbollah, or by obstructing any political movements that are incompatible with their interests, 

as it did with the Houthis when told to obstruct the Gulf initiative for a political solution—

beginning with military assistance in Yemen in 2010 and continuing through the occupation of 

the country's capital, Sana'a, in September 2014.  

Iran continues to use the Houthis as a tool in its plan for regional expansion and as a 

negotiating chip with the United States and other regional nations in any upcoming talks. 

(Zimmerman & Diamond, 2016) 

Without question, this poses a threat to the security and stability of the region as well as the 

rest of the world. Sectarian militias that identify themselves by their religious beliefs risk 

provoking a vicious cycle of extremism and counter-extremism, which would exacerbate the 

crises already existing in the area and create conditions that would encourage the growth of 

extremist and terrorist organizations. After Saddam Hussein's dictatorship in Iraq fell, 

particularly between 2006 and 2008, Shiite militias embraced the rhetoric of sectarian violence 

against Sunni Arabs, leading to the development of the "ISIS" organization in Iraq.  

Since religion is viewed as the primary motivator of the ongoing conflict in Yemen, it is a 

pillar and a crucial component of the equation. The Ansar Allah Al-Masah group (Al-Houthi) 

ignited their revolution to correct the ideological and intellectual path of the Twelver, and they 

imposed it by force to be a significant part of the faith of the Yemeni people. The response of 

the other Sunni party was to defend and preserve the authentic Sunni Shafi'i ideological and 

ideological heritage. In a comparable context, when the conflict in Yemen erupted in 2015, the 

Houthi Shiite organization continued to rule over the northern portion of the country, and the 

hardline Salafist movement also ruled southern Yemen. From this point on, several issues arose. 

Was the military power able to pierce the cultural fabric and alter the characteristics of rituals 

if these two groups successfully influenced and harmed society's religion, which has been 

revered throughout history for its tolerance of orthodox Islamic philosophy and freedom of 

religious belief? Beliefs and religious customs of Yemenis, and what was the product of 

extremist intellectual hegemony? (Zimmerman & Diamond, 2016) 

In the postmodern period, radical right-wing extremism is rising in America and Europe. 

Not just in the Arab, Islamic, Hindu, or Buddhist realms but throughout the entire planet, 

religious fanaticism exists. Invoking "white supremacy" and racial discrimination, the extreme 

right in America is riding a wave that carried the populist Donald Trump to the White House 

and kept him in that position after the Republican Party lost the presidential election. It also 

continued to view the Democratic Party as a threat to the country and the focal point of a 

moderate current.  

Among the well-known episodes that are connected - in a complex and covering way - to 

Bassem al-Zindani, the Islah party and psychological oppressor associations, the besieging of 

the US destroyer USS Cole in southern Yemen, which killed 17 American mariners in 2000; 

According to the Los Angeles Times, "The suspects in the Cole case said they acted as per a 

fatwa by Sheik Abdul Majeed." It is accounted for that this was not the initial occasion when 

al-Zindani and his party had been motivated or prompted to savagery; in 2010, al-Zindani took 

steps to pronounce jihad against US powers assuming they sent their powers to battle 

psychological warfare in Yemen. Al-Zindani was also popular for being one of receptacle 

Laden's most unmistakable otherworldly pioneers. 
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Al-Qaeda in the Arabian Peninsula 

Al-Qaeda in the Arabian Peninsula arose in mid-2009 as a combination of components free 

of Al-Qaeda and working in Yemen and Saudi Arabia. While the last al-Qaeda element in 

Yemen - which called itself al-Qaeda in Yemen - partook in a few neighborhood assaults, 

including the self-destruction assault against Spanish sightseers and the assault on both the 

Italian and US embassies, the scale and extent of al-Qaeda's exercises in Yemen extended with 

the development of al-Qaeda in the Arabian Peninsula. For sure, a couple of years after its 

development, al-Qaeda in the Arabian Peninsula guaranteed liability regarding a few endeavors 

to do assaults against the United States of America, the distribution of al-Qaeda's English-

language magazine Inspire, a progression of assaults against the Yemeni government and the 

assaults against the workplaces of Charlie Hebdo in Paris in 2015. (Dashela, 2021)   

As the Yemen Uprising mounted in 2011, requiring additional security powers in the capital 

at the expense of safety in the country's distant regions, AQAP filled a power vacuum in the 

Abyan and Shabwah governorates. After Saleh's acquiescence, his replacement ʿAbd Rabbuh 

Manṣūr Hadī, sent off hostile to retake the region in 2012 with the backing of the United States, 

which additionally did a series of air strikes by automated drones focusing on thought 

aggressors. As a result, by mid-2012, Yemeni powers had retaken many areas previously under 

AQAP's influence.  

Al-Qaeda started as a strategic organization to help Muslims battling against the Soviet 

Union during the Afghan War; individuals were selected throughout the Islamic world. When 

the Soviets pulled out from Afghanistan in 1989, the association scattered; however, it kept 

restricting what its chiefs viewed as bad Islamic systems and unfamiliar (i.e., U.S.) presence on 

Islamic grounds. Situated in Sudan in the mid-1990s, the gathering restored its central command 

in Afghanistan (c. 1996) under the support of the Taliban's local army.  

Al-Qaeda converged with other assailant Islamist associations, including Egypt's Islamic 

Jihad and the Islamic Group. Its chiefs pronounced blessed battle against the United States on 

a few events. The association laid out camps for Muslim aggressors worldwide, preparing 

several thousand in paramilitary abilities. Its representatives participated in various fear-based 

oppressor assaults, including the annihilation of the U.S. government offices in Nairobi, Kenya, 

Dar el Salaam, Tanzania (1998), and a self-destruction bomb assault against the U.S. warship 

Cole in Aden, Yemen. In 2001, 19 aggressors related to al-Qaeda organized the September 11 

assaults against the United States. Within weeks, the U.S. government answered by going after 

Taliban and al-Qaeda powers in Afghanistan. Many assailants were killed or caught; a few key 

individuals and the rest of their chiefs were crashed into stowing away. (Dashela, 2021) 

 

The Effect of Violence 

Yemen today is confronting a helpful emergency because of the continuous nationwide 

conflict. Other than the casualties, which numbered over 10,000 individuals, the nationwide 

conflict has uprooted over 8% of the number of inhabitants in Yemen from their homes. 

Moreover, the contention has obliterated the "social texture" in Yemen, proving the 

disintegration of ancestral, strict, and territorial personalities during the conflict.  
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Religious Motives for the Yemeni Civil War 

There is no question that the conflict that ejected in Yemen as of late, and whose fire spread 

even to adjoining nations, was driven by the strict and partisan aspect in the entirety of its signs. 

Subsequently, the Houthi bunch, called Ansar Allah, cleansed Yemen of ISIS and militant 

psychological gatherings and forced Shiite convictions. As a result, the ethnos over the Yemeni 

society forcibly, and this is rather than what the Yemeni society was in all authentic periods, 

the Shafi'i way of thinking all through the south, and the Zaydi convention in its northern areas. 

In this unique circumstance, the strict establishments and premises that filled and delayed the 

Yemeni emergency are examined, which expanded the enduring of the Yemeni public, and 

found out about the dislodging of certain families and the acts of a wide range of strict 

mistreatment, and the destruction of mosques and science houses that were in opposition to the 

strict conviction of the Houthi bunch.  

Then again, and because of the feeble glory of the genuine express, the fanatic Salafi flows 

had the option to control the southern locales in Yemen, which expanded the speed of fear-

based oppressor activities and appearances of viciousness and strict radicalism in the entirety 

of its aspects, which made Yemen between two radical Salafist flows in the south and a fanatic 

Shiite Houthi development in the north. There is no question that strict and philosophical 

sectarianism is the secret rationale in the new Yemeni conflict. Preceding the flare-up of the 

emergency, Yemen was coinciding in a condition of tranquil concurrence and scholarly and 

socialized concordance, and, surprisingly, a gathering of Jews resided in their arms for a long 

time without being exposed to any mischief or outrageous and verifiable proof backings that 

and more, the country united everybody. Everybody could rehearse their strict customs in 

complete opportunity. No mistreatment against any strict or scholarly gathering was known. 

What is more, the highlights of the partisan conflict started to linger not too far off when the 

thoughts of outsider ideas started to spread to the Yemeni public, known as the Iranian Shiite 

female precept through the Houthi bunch, which has been known since old times for its 

connection with the moderate Zaydi organization. (Feierstein, 2019)   

The interrelated unfolding events took a risky turn in the military-equipped struggle when 

the Houthis held onto weapons terminals, exploiting the shortcoming of the public authority 

element after the occasions of the Arab Spring. There was little obstruction, and sadly, there 

was complicity from a portion of the military heads of the previous system, and with approval 

from the powerful nations, whose most prominent concern has turned into the disposal of the 

Sunni substance in the Middle East, because in their view it is the wellspring of fanaticism and 

scholarly psychological warfare. Ancestral and local personalities cross over and have been at 

the center of battles for political power in Yemen for a long time. As of late, partisan variables 

have become more relevant, and strict schooling plays had a developing impact on political 

contentions. This results from mediations by foreign states in the district and neighborhood 

entertainers' developing and open utilization of religion as a preparing force. This has brought 

about new, exceptional types of strict training for military and political purposes.   

 

Advancement OF Zaydism 

It is significant, in this manner, to comprehend the historical backdrop of local struggles in 

Yemen, which have had components of sectarianism since the ascent of Zaydism. Zaydism is 

a branch off of Shia Islam. It was laid out by Imam al-Hadi Yahya receptacle al-Hussein in 

Yemen in 896 CE. Al-Hadi got comfortable in Saada in Yemen's northwest and laid out the 

leading Zaydi express, a brief substance finishing with his passing in 911 CE. Regardless of its 

Shia roots, Zaydism does not contrast particularly in regulation with Sunni Islam. A few 
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researchers view it as the fifth school of the Sunni statute, and it is often seen as a hybrid among 

Sunnism and Shiism. Zaydism was created and made due in confinement, encompassed by 

Sunni-larger part regions, without developing its doctrinal character free of Sunni schools. On 

a very basic level, the most particular component of Zaydi's beliefs is its perspective on 

government. Like different factions of Shiism, Zaydis see the political ruler as an imam, a strict 

term meaning the head of the petition, and add the condition that this imam should be Ahl al-

Bayt or Hashemite (terms assigning genealogy from the group of the Prophet Muhammad). 

Unique, nonetheless, is that Zaydism considers the fight a real course to control and is the 

primary school of Islamic idea that standards for taking up arms against a shameful ruler. This 

Zaydi aggressiveness has coincided with the ancestral idea of northern Yemen, particularly 

given the lack of the locale's normal assets and different areas of Yemen. For instance, the 

ancestral locales of northern Yemen get under 250 millimeters (10 inches) of downpour each 

year, while focal and western Yemen get between 600-800 millimeters (24-32 inches). 

(WORTH, 2015) 

Zaydism spread to a few districts, and its supporters laid out various states throughout the 

Middle Ages. In any case, it has just made due into the cutting-edge period in northern Yemen, 

where a progression of Zaydi imams broadcasted their standard over Saada and portions of the 

encompassing region in a type of government known as an imamate. By the seventeenth 100 

years, they had figured out how to lay out an express that controlled Sanaa and ruled the 

remainder of Yemen for nearly a hundred years until the south seceded. The imamate state 

stayed in charge of what became known as North Yemen until it was ousted, and the Republic 

of Yemen was established in 1962. (Zimmerman & Diamond, 2016)   

Traditional Schools of Islamic Thought 

Aside from little Ismaili, Baha'i, and Jewish people groups — Yemenis have followed three 

fundamental schools of Islamic idea: Shafi'ism, which is related to Sufism; Zaydism, which is 

for the most part connected with Shiism; and Al-Shawkani, which is Sunni however with Zaydi 

roots. Everyone has utilized customary approaches to concentrating on circles, where an 

educator would convey an illustration and examine the school's establishing texts, like the 

Shafi'i Kitab al-Um or the Zaydi Kitab al-Azhar. The Shafi'i school, one of the world's 

significant Sunni regulations, was the broadest in Yemen. Zaydism is positioned second; 

however, it just makes due in northern Yemen. Just a little Zaydi people group lives outside the 

country. 

The Al-Shawkani school is a strand of Sunnism with Zaydi roots, set apart by an open 

disposition toward different law schools. As soon as the fifteenth hundred years, a pattern arose 

of Zaydis taking on Sunnis, a propensity that crested with the ascent of al-Imam al-Shawkani 

(who lived from 1759 to 1834). From that point forward, his adherents upheld progressive 

pioneers. Unlike conventional Zaydism, didn't al-Shawkani's lessons support a super durable 

battle in the guise of calling for defiance to unreasonable imams? Since the 1970s, these 

traditional schools have practically vanished, as Al-Shawkani schools did, or have been 

underestimated, similar to Sufi, Shafi'i, or Zaydi schools have been. All things being equal, 

Muslim Brotherhood and Salafist schools have prospered. Starting around 2000, another Zaydi 

instructing associated with the political precept of the Houthis has additionally arisen. 

(Acemoglu & Robinson, 2012) 
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Sunni Schools 

The Shafi'i school of law in Yemen, which is Sunni, has also been related to Sufism for the 

thirteenth hundred years. This linkage has recently been created where tracking down a Shafi'i 

school in Yemen not connected with Sufism is challenging. The fundamental Shafi'i showing 

focuses are in Zabid on the northwestern coast, Al-Baydha in focal Yemen, and Tarim in the 

Hadhramaut valley in the South. The Al-Shawkani school has held its unique status in Yemen, 

where it appreciated broad political clout thanks to help. This proceeded even after the 

imamate's fall and the republic's establishment. North Yemen's subsequent president, Abdul 

Rahman Yahya al-Eryani (who governed from 1967-1974), was instructed at an Al-Shawkani 

school, just like the republic's initial two muftis, Mohammad Zabrah and Mohammad al-

Amrani. However, the impact of the Al-Shawkani school had begun to decline by the mid-

1970s as the Yemeni government upheld the Salafist School. Subsequently, the job in 

conventional schools declined, except for a couple of individual Sufi and Zaydi schools, while 

Salafism has overwhelmed Yemen from that point onward. This was because of the instrument 

of religion in the contention ignited by the introduction of the conservative system in the North 

and the Marxist system in the South during the 1960s. (Muthanna & Sang, 2019)  

The schools were exceptionally well known during the 1980s and 1990s, particularly in rural 

regions, because of the long, troublesome excursions of arriving at state-funded schools in 

provincial regions or towns. The ma'ahid 'ilmiya even gave food and boarding offices to male 

understudies from distant regions. They also had gained notoriety for the ethical discipline and 

conduct of their understudies, as well as their weighty accentuation on proactive tasks for young 

men, including exercises as extreme as hiking, theater, and singing of anashid (strict anthems). 

Girls' exercises included crafted works, cooking, anashid singing, and dawa, yet no sports. 

These offices, notorieties, and exercises urged more understudies to sign up for these schools. 

(Ghundol & Muthanna, 2022)   

Worth focusing on these strict school alumni was not acknowledged in public and 

confidential colleges. They could enter the High Institute for Teachers and procure an 

elementary school education degree. This implied that the impact of the ma'ahid 'ilmiya 

stretched out to government-funded schools through previous understudies who excessively 

became educators. This was quite possibly of Yemen's most huge examination in strict training 

as far as the quantities of understudies included; the length of the training (from 1974 to 2002); 

and the material, hierarchical, and managerial assets included, which brought about many 

schools across North Yemen. Besides, after Yemen's unification, the strict training test reached 

out toward the south. The schools not just passed on the age of instructors, who keep spreading 

their thoughts by means of Yemen's public and strict schools, but also profoundly impacted an 

entire age with the thoughts of the Muslim Brotherhood.  

Following the 1994 nationwide conflict, Sufis became more dynamic in Yemen. A Sufi 

school called Dar al-Mustafa was established in 1996 by a gathering including Al-Habib Ali al-

Jafri, the child of Yemeni political figure Abdulrahman al-Jafri who was top of the Al-Rabita 

Party, a Saudi-upheld southern dissenter bunch. The more youthful al-Jafri was brought into 

the world in Saudi Arabia and spent a portion of his time in the UAE. One more prime supporter 

of Dar al-Mustafa was Al-Habib Umar Bin Hafiz. His dad was killed by communists in 1972, 

constraining his family from escaping to Baydha in North Yemen, where Bin Hafiz was shown 

by noted Sufi Sheik Hussein Mohammad al-Haydar. 

After the finish of the 1994 conflict, Saleh had beaten his communist foes in the south and 

started to give more space to other strict schools to offset and debilitate those of the Salafists 

and the Muslim Brotherhood. After the Yemeni Congregation for Reform (Islah) left the public 

authority in 1997, the state's warming binds with the Sufis became more evident. Sufi Sheik 
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Mohammad Ali Mira'i turned into an individual from Saleh's General People's Congress, and 

in 2000 he established the College of Sharia Studies in Hudayda. Some Muslim Brotherhood 

individuals have guaranteed that alumni of the school were given particular admittance to public 

area occupations, showing that the public authority upheld them. 

In 2002, Saleh started paying visits to Dar al-Mustafa, while its organizers Al-Habib Ali al-

Jafri and Al-Habib container Mahfouz started showing up on state TV. In the 2003 

parliamentary races, Sufi elderly folks in Hadhramaut Governorate and elsewhere voiced help 

for the General People's Congress. Obviously, the Sufis in Yemen were on the ascent. In the 

focal point of Tarim, Salafist focuses, for example, the Mohammad receptacle Abdulwahab 

bookshop had to switch off their speakers each Monday, keeping in mind the get-together of 

Sufi seniors at Dar al-Mustafa. The Sufis in Yemen — unlike the Zaydis who were separated 

in Yemen and the overall underestimation of the Salafists in Yemen — had various compelling 

individuals with followings outside Yemen, like Al-Habib al-Jafri and al-Hafiz. In the 

meantime, Sufi schools pulled in many understudies from East Asia and Africa. (Ghundol & 

Muthanna, 2022)  

When brutality rose again in 2015 with the Saudi-drove mediation, al-Qaeda in the Arabian 

Peninsula (AQAP) reported it was in charge of Mukalla, the capital of Hadhramaut 

Governorate, as well as different regions of the valley. It continued to obliterate various Sufi 

holy places. Remarkably, numerous Salafists were together as one with AQAP. However, there 

was no fierce response from Sufi strict specialists. As per their proclamation, Sufis have 

generally shunned viciousness: "Hold the tongue from rebuff; hold the hand from drawing 

blood." In April 2016, Yemeni government powers supported by the UAE-and-Saudi-drove 

alliance could compel AQAP to pull out from Hadhramaut Governorate. The Sufis recovered 

their impact on legislative issues and society. 

 

The Houthi Movement 

The Houthis are a Zaydi development. Its name alludes to the group of its organizer, Hussein 

al-Houthi, who became politically dynamic in scrutinizing the public authority and preparing 

the public beginning around 2000. He was killed in September 2004 during the main round of 

battle between the Houthi gathering and government powers, battling that broke out five 

additional times from 2004 to 2010. Finally, after four years, the Houthi military extended and 

assumed control over Sanaa's capital. The philosophy of this gathering keeps up with 

comparative situations as customary Zaydism on central points of contention, for example, the 

authenticity of toppling a domineering ruler and the supremacy of the prophet's relatives. In any 

case, the Houthis broke with numerous practices. The Houthis, first and foremost, have taken 

on thoughts propelled by the talk of the Iranian unrest, including that of a pivot of obstruction 

against the self-important Western government. 

Furthermore, they see Wilayat Al-Faqih (rule by the legal scholar, which is the premise of 

Iran's decision framework) as affected by Zaydism. The teaching contrasts with customary 

twelve Shiism, which holds that adherents should hang tight for the approaching of the Mahdi 

before Islamic rule can be laid out on the planet. Interestingly, Wilayat Al-Faqih, acquired from 

Zaydism, is possible for the dedicated to revolt to oust and hold onto power from treacherous 

rulers. The Houthis are also affected by Wali Al-Faqih (the hallowed status of the ruler), which 

hands the ruler many of the powers and rights of the trustworthy, missing imam. This thought 

of faultlessness entirely goes against conventional Zaydi sees, which sees all rulers as possibly 

out of line, meaning they might be ousted. (Schmitz, 2014)  
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Thirdly, the Houthis have associated the thoughts of 'Ilm with the actual Quran. Generally, 

'Ilm implies the distinctive sign that drives individuals. Houthis ' meaning of this word is far 

from this idea, yet with more elaboration. The Houthis advance the possibility of the 'ilm 

personally, al-qa'id al-'Ilm, with establishes in zaydism; however, whereupon the Houthis have 

put uncommon accentuation, hyping the figure's connection to the Quran. Generally, Zaydis 

see the possibility of 'ilm as a pioneer directing the umma (the aggregate worldwide local area 

of Muslims). However, Houthis see the figure of al-qa'id al-'ilm as epitomizing the Quran, 

presenting to them a quality of sacredness that was never given to Zaydi pioneers under the 

imamate. In such a manner, Houthis perceive no text as sacrosanct except the Quran and reject 

any remaining books in the Islamic legacy, accepting that all human writing might discolor the 

virtue of confidence. This is a finished inconsistency of conventional Zaydism and its 

philosophical roots. 

Fourthly, Houthis vary from conventional Zaydis in their thoughts of dutifulness, 

steadfastness, and solidarity. Like any strict gathering serving as a political development, the 

Houthis put incredible significance on the solidarity of the Umma. In Houthi thinking, this 

expects dutifulness from the pioneer. At the same time, customary zaydism does not need the 

compliance of the pioneer, as it acknowledges the thought of defiance to the treacherous ruler. 

Finally, at long last, the Houthis characterize themselves as Shia as opposed to Zaydi. It is vital 

to note that numerous Zaydis in Yemen long viewed themselves as having a place with neither 

a Sunni nor a Shia faction, justifiable for a minority encompassed by Sunnis. However, al-

Houthi's lessons, seen as the development's fundamental writing, depict Zaydis as Shia and 

stress their nearness to Iranian and other Shia gatherings. He additionally had angry points of 

view toward key Sunni figures, as opposed to predominant Zaydi thinking in Yemen, which 

was greatly lenient toward Sunni images. (Schmitz, 2014)  

The Houthis have had their questions with conventional Zaydi pioneers. However, these 

have been mainly snuffed out because of the dread of the Houthi development. One of the most 

noticeable Zaydi resistance researchers to have defied them is Yahya Al-Dailamy. Two Zaydi 

researchers, who asked not to be named, let the creator know that the Houthis were more 

abusive than the past system, which had focused on Salafist instruction to the detriment of 

Zaydism however, did not keep the last option from working — not to mention detain, exile, or 

kill Zaydi researchers who went against it, as the Houthis have done. The researchers said the 

Houthis had closed down Zaydi instructive establishments forcibly on the premise that there 

was "don't bother" for such investigations and that the presence of the books there could occupy 

individuals from the Quran. (Ghundol & Muthanna, 2022)   

The Houthis came to control all Zaydi-greater parts of Yemen, shutting Zaydi concentrate 

on focuses and sidelining customary Zaydi strict specialists. They carried others to noticeable 

quality, such as Shamsuddin Sharfuddin, whom the Houthis selected as the republic's mufti. 

The development rules Zaydi talks about and spreads its philosophy by adjusting school 

educational plans and offering social examples. These Dawrat Thaqafiyya (social courses) are 

required for public area laborers, recruits heading for the cutting edges, and imams. Female 

school head teachers are additionally expected to take them, as are ladies who talk and present 

the Quran and supplications at family customs, like those grieving friends and family.  

For the most part, last, between ten to twenty days, members pay attention to the addresses 

of al-Houthi, which his supporters consider to be the most dependable words to be expressed 

since the Quran. For the most part, these addresses manage administration, jihad, and the power 

of the group of the prophet. Regardless of how the classes are gone to by certain Sunnis, 

including public area laborers, the addresses contain enemies of Sunni partisan abuses like 

assaults on mates of the prophet and denigration of different Sunni convictions. Houthi warriors 
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are sometimes drafted into these projects to address how, with divine help, the development 

abandoned an underestimated bunch into a dreaded battling force. The classes also remember 

Iranian recorded addresses for the verifiable clashes of the prophet's cousin Ali Abi Talib and 

the skirmish of Karbala.  

Salafists have answered by blaming Zaydis and Sufis for giving supremacy to Ahl Al-Bayt 

(al-sada on account of the Zaydis or al-Habib on account of the Sufis), most famous as the 

Hashemite family. However, the group of the prophet is not Yemeni. Yemenis are dropped 

from southern Arabs, known as Qahtanis, while the Hashemite faction is from the Quraysh clan 

and has more northern roots ('adnaniyun). Salafists have played on this authentic hatred among 

Qahtanis and Hashemites to win favor among certain Yemenis, who might loathe the 

significance given to the Hashemite faction. 

Numerous Yemenis have noted a split between the Sufis and the Houthis. From going after 

or criticizing the last option, a position some have credited to the favored status of the two sides 

according to the Banu Hashim and the idea of Hashemite impact in the two camps. Their 

common hostility toward Salafism and Wahhabism may also assume a part.  

Then again, Yemeni Salafists have dismissed allegations that their philosophy is imported. 

They note that Salafism put down a good foundation in Yemen because of Al-Shawkani, a 

Yemeni researcher, as the finish of a practice of Yemeni grant that began with Ibn Al-Wazir in 

the fifteenth 100 years and included other eminent figures like Ismail Al-Amir, Saleh Al-

Maqbali, and Al-Hassan Al-Jalal. This is reflected in the names of numerous Salafist 

foundations and the reality that some of them incorporate Al-Shawkani's books in their 

educational plans. Notwithstanding, unlike the Salafists, Al-Shawkani trusted in Ijtihad and 

Qiyas as techniques for deriving fatwas and dismissed the total dependence on the Quranic text. 

Hence, interfacing the Al-Shawkani school with Salafism is deluding.  

Numerous Salafist establishments and schools additionally invalidate allegations that they 

are close-disapproved and Wahhabist-enlivened by underlining that their educational plans also 

incorporate other Islamic groups (especially Shafi'ism). Al-Eman University in Sanaa, for 

instance, even educates about Zaydism. Zaydism contrasts with Sufism and Salafism in that it 

is restricted to Yemen. Zaydi establishments only enlist understudies from within the country. 

The organization firmly underscores its Yemeni character in its talk. For instance, the Houthis 

have a persuasive paper called Al-Hawyah (identity). Zaydis accept that this Yemeni Eliteness 

separates them from different groups and makes them the genuine articulation of Yemeni 

character.  

It should also be noticed that other strict developments in Yemen, both moderate and fanatic, 

hold the idea of the clan in high regard and buy into subnational, ancestral, local, and partisan 

personalities, as well as calling for Islamic solidarity. However, they can also become 

associated with dissident developments inside country states, as did the Islamic renaissance 

party in Yemen's south and the Salafists battling for Yemen's Emirati-supported southern 

transitional council.  

Nor are the Salafists alone in having relations with Saudi Arabia. For example, Riyadh gave 

asylum to specific Hadhramaut families following the freedom of south Yemen and the ascent 

of the communists in 1967. Al-Habib Al-Jafri, for instance, was brought into the world where 

he used to have a week-after-week network show on the Iqraa channel, which communicates 

strict programming globally. Similarly, Saudi Arabia facilitated some Zaydi Banu Hashim 

families after the establishment of the conservative system in the north in 1962, most 

conspicuously the Hamid Al-Deen regal family, as well as unmistakable Zaydi researchers, for 
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example, Badr Al-Deen al-Houthi and Majd Al-Deen Al-Mu'ayyidi, who resided, educated, and 

gave addresses in Najran, Saudi Arabia, close to Yemen's boundary. 

It is also outstanding that both Zaydis and Salafists have embraced an intense manner of 

speaking against Western dominion and Saudi relations with the United States. This shows up 

plainly in the establishing announcement of the al-Haq party and the lessons of Hussein al-

Hothi, who also considered Wahhabism to be a type of "settler Islam." Salafists have long 

jumped all over the United States and its strategies in the locale, and some — like Al-Wadi'i — 

brutally censured Riyadh for permitting the united states to station military powers in the Saudi 

area during the main gulf war.64; both Salafists and Zaydis have scrutinized the Yemeni 

government for its collaboration with Washington's conflict on fear. (Muthanna & Sang, 2019)  

The strict cutting-edge developments addressed by the Salafists and Houthis also share a 

distraction with what they think about cleansing Islam and bringing together Muslims. The 

objective of Islamic solidarity implies that the two schools reject Ijtihad and depend exclusively 

on the Quran. This has worked with politicizing these orders as their chiefs are not, generally, 

compelling strict specialists. Instead, they have parted with the conventional Islamic legacy and 

gotten back to the religion's establishing writing. The Yemeni government has been unable to 

curb the Huthi development, despite the contention of setting a traditional military power in 

opposition to little gatherings of Huthi contenders. In the fall of 2009, Saudi Arabia mediated 

as quantities of Huthis ran over its permeable boundary with Yemen, bringing a significant U.S. 

Partner into a regionalized struggle. This flood in brutality concurred with the developing Al-

Qaida deceivability in Yemen, especially after the Yemeni-overwhelmed Al-Qaida in the 

Arabian Peninsula supported the endeavor of besieging a U.S. Carrier on Christmas day 2009. 

The Houthi struggle has diverted the Yemeni government from cooperating with the United 

States in countering genuine dangers to America and its partners," said Barak A. Salmoni, lead 

creator of the review and a political specialist with the Rand, a philanthropic exploration 

association. Exclusively by settling this contention, will Yemen work on its ability to battle al-

Qaida and rescue a disintegrating economy? Proceeding with the contention makes Yemen a 

use Strategy responsibility. All the hotties are against the Yemeni government's political, 

monetary, and strict strategies. However, a basic figure of contention comes from the public 

authority of Yemen, always have been unable to manage its region completely. Partitioned into 

northern and southern republics, the brought-together the Yemen republic did not exist until 

1990. The shortfall of genuine legislative control, combined with the rustic and secluded states 

of northern Yemen, has led to another framework where tribalism and Zaydism manage social 

and political struggles. (Almuwadea, 2018) 

Strict schools, especially those of the Salafists and the Muslim Brotherhood, have 

significantly impacted Yemeni governmental issues since the mid-1970s following the 

country's division into the Western-supported north and the Soviet-upheld South. Be that as it 

may, Saleh, with his renowned logic, started to sideline and get control over his Salafist and 

brotherhood previous partners once he no longer needed them following the loss of the Yemeni 

socialist party in 1994. This pattern was enhanced as he moved forward with counterterrorism 

participation with Washington following the assaults on the USS Cole in 2000 and the world 

trade center's twin pinnacles the following year. The public authority instead upheld Sufis, who 

had no specific political exercises. Be that as it may, Zaydis represented a political test as a rival 

to the public authority. At the same time, the Salafists and the Muslim Brotherhood generally 

had questionable relations with transnational jihadist organizations like al-Qaeda. In the 

ongoing struggle, these schools have begun to bear their products of the soil spreading. Salafist 

contenders are conveyed on many bleeding edges against Houthis, while brotherhood warriors 

are also on the front line. The Houthis ' review meetings also assume a significant part in 
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preparing their allies for the future fight. It still needs to be made clear what Sufi schools will 

be meant for by the battle for the South. (Schmitz, 2014)  

The Manifestations of the Yemeni War on Regional and International Security 

Contradicting nations have worldwide interests; everybody knows about the question 

between the Gulf Cooperation Council nations and the State of Iran and that the Houthis are 

only a development that rose out of the Twelve Shi'ite philosophy of the Persian territory of 

Iran. Furthermore, there is no proof that the singed earth activity in the Yemeni field is only an 

intermediary struggle between the Kingdom of Saudi Arabia of the Sunni organization and Iran 

of the Shiite group. Accordingly, when the Houthi bunch assumed command over the capital, 

Sana'a, the authorized representative of the State of Iran, favored the fourth Arab capital 

subsidiary with them. Around then, Saudi Arabia and the Gulf states understood the reality of 

the circumstance. Therefore, they looked to help the genuine expert in the nation, trying to save 

its public safety and secure its lines, mainly when the Houthi local armies made a tactical move 

close to the boundaries of Saudi Arabia and in the ongoing time frame, the Houthi bunch is 

constantly working to control the boundary areas of Saudi Arabia, and consequently, the 

Kingdom of Saudi Arabia and its partners had to battle an immediate battle inspired by a 

paranoid fear of the Persian Shiite extension in the Arabian Peninsula, the disposal of the Houthi 

defiance development and the strengthening of the real government that is viable with its 

philosophy and regulation of the Arabian Peninsula. It tries to remember Yemen for the Gulf 

Cooperation Council to contain it and to be Safe from Iranian impact. (Almuwadea, 2018)   

The contention in Yemen is also shown, so one more global aspect exists between the 

powerful nations that have long-lasting enrollment in the UN Security Council because of the 

contradiction of their worldwide advantages on the Yemeni issue. Each has its essential 

advantages in the Arab area. Yemen possesses a significant vital position and is constrained by 

Bab al-Mandeb. Russia, for instance, is the one that stands staggering to settle the Yemeni issue, 

as the nation generally protests to choices censuring the Houthis for their obliteration of Yemen, 

determined to reestablish its situation in the worldwide field to the detriment of hot Arab issues. 

Russia is the primary partner of Iran and supporting its development projects in the Middle 

East.  

Consequently, Yemen has turned into a performance center for the contention of provincial 

and worldwide powers, and each is attempting to force its solidarity and will to the detriment 

of the interests of the Yemeni public. Hence, the conflict has proceeded and has not finished, 

and the Security Council has become like a game, manikins played by the fingers of the powers 

controlling global issues. To this end, it stayed incapable of tackling the Yemeni issue, whether 

by implies. On the contrary, quiet or with military definitiveness driven by the Arab alliance 

nations and fully backed up by severe Security Council goals follows direct military mediation 

in Yemen. 
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Conclusion: 

With these historical turning points of the religious elites, which sought to direct and 

influence public opinion with what they presented and are still presenting ideas that may have 

transcended the tolerant and moderate message of Islam, the religious institutions in Yemen 

gradually transformed from a religious authority that enjoys loyalty and respect, to an 

influential, oppressive, and terrorist authority that confiscates life, rights, and freedoms. The 

country's revenues are drained for the benefit of its ruling religious elites, in light of the poverty 

and hunger experienced by the people of Yemen in the north and south and under different 

names, sometimes by law and in accordance with the policies of the ruling powers that ally with 

them, and sometimes in the name of divine right and ethnic selection practiced by the Houthi 

movement, which believes that there is no Other religious movements have the right to dispute 

this right because it is based on the rule of the Ahl al-Bayt. 

Over time, ideological movements were able to influence the religious, political, and social 

scene in Yemen, allowing some organizations and movements to operate within the framework 

of the state, ignoring the social structure that can melt in the furnace of ideological ideas until 

reaching the furthest point of extremism as is the case in Yemen. The tribal structure and the 

absence of an educational renaissance nourished the opposing Islamic currents in Yemen and 

negatively affected its various aspects of life. The association with the religious authority in 

recent decades, beginning with the Zaydi rule that dominated northern Yemen, all the way to 

the Muslim Brotherhood movement represented by the Yemeni Islah Party, had a significant 

impact on the rise of religious currents to political power in Yemen, in addition to that this 

constituted a great concern in the political circles. Moreover, cultural and social issues about 

the future of religious and sectarian coexistence in the poor Arab country that civil wars have 

torn apart for decades.  
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